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“I can see nothing, but hear all the more. There is cautious, sly, soft mumbling and whispering 

coming from all corners. It seems to me that lies are being told; a sugary sweetness clings to every 

sound. Weakness is to be transformed into a merit through lies, there is no doubt – it is just as you 

said -” Nietzsche1 

 

In this paper I am exploring the state of control and repression, through the notions and of 

Deleuzian and Guattari thought on nomadology and codification, and potentials in a modern 

repressed state, with new means of codification. 

In On The Genealogy of Morals, Nietzsche expressed his beliefs in a critique of moral values in his 

own order, and that these values of values, must be called into question, thus producing an active 

and passive force. To find the meaning in Nietzsche’s text, he implies one must find the force that 

gives a new sense to what he is saying.  

Deleuze and Guattari use Nietzsche as an example of the concept of nomadic thought, which they 

define as thinking that operates outside the conceptual structures, endorsed by and supportive of the 

                                                
1 Pg. 31. Friedrich Nietzsche – In the Genealogy of Morals (Oxford World’s Classics 
2008) 



established order. They contrast this with the philosophic discourse which is born out of the 

imperial state, just as the war machine (that which counteracts the striating process of the State) of 

the nomads is contrasted with the mechanisms of the state, and the rhizome (on-hierarchical entry 

and exit points in data representation and interpretation) is contrasted with a top-down on the 

hierarchy tree.  

In Gilles Deleuze’ essay ‘Nomad Thought’ he speaks of the nomad, and codification, as something 

that seeks to code the world and works within the codes of the world – spreading and working 

within the system of law and what is lacking. This is an interpretation of the world through 

codifications, which always wishes to conform to certain rules. The primary instruments of 

codification are generally laws, contracts, institutions, and the bureaucracies of powers. Deleuze 

describes the way that these same instruments have codified all subjects including those that are not 

obvious to us, like madness (which Nietzsche describes – and later experiences) and the act of 

writing.   

 

“Such texts are traversed by a movement that comes from without, that does not begin on the page 

(nor the preceding pages), that is not bounded by the frame of the book; it is entirely different from 

the imaginary movement of representation or the abstract movement of concepts that habitually 

take place among words and within the mind of the reader.” – Deleuze2 

 

He gives a definite heads up to Marxism, and psychoanalysis throughout the texts for “in a real 

sense constitute the fundamental bureaucracies – one public, the other private- whose aim is to 

somehow or other recodify everything that ceaselessly becomes decodified at the horizon of our 

culture.”3 

He talks of Aphorisms, which is “a play of forces, the most recent of which... is always the most 

exterior”4 noting Nietzsche’s question on multivalent meanings and juxtaposition, which as 

Deleuze writes, is for the reader to “find the force that gives a new sense to what I say, and hang 

the text upon it.” 5 

It is more a theoretical force than a real one, and a way of interpreting the world that is fully 

contingent on the world, that being the form of the bureaucratic machine, which drives the forces.  

                                                
2 Pg 143. Gilles Deleuze – Nomad Thought (from the New Nietzsche, edited by 
David B. Alison. MIT Press 1985) 
3 Pg 144, New Nietzsche, ibid 
4 Pg 145, New Nietzsche, ibid 
5 Pg 145, New Nietzsche, ibid 



Deleuze continues to talk of Nietzsche’s question that he raises within the second part of The 

Genealogy, on how primitive and segmented communities, give rise to other forms of sovereignty. 

Therefore one sees that two entirely different yet related phenomena occur: the rural communities 

are assigned by the depot’s bureaucratic machine, but the communities also enter a sort of 

adventure, this being “a nomadic war machine”. Groups depart and become nomads, to a movement 

and thought that lies outside, he writes “The nomad and the war machine oppose the despot with 

his administrative machine: an extrinsic nomadic unit as opposed to an intrinsic despotic unit”.6 

Therefore to internalize the “nomadic war machine” the nomad and the administrative machine 

oppose one another, but they also intermingle and become confused with one another – this 

decodifies them instead of allowing them to be overcodified. They depart, become nomads, and to 

an exploration to what could lie beyond the systems: this is the nomadic force.  

 

As Deleuze discusses, fascists have often misinterpreted Nietzsche. Fascists, bourgeois and 

revolutionaries are all forces that meet each other in the middle, whilst Deleuze says, as Nietzsche 

does, “find the revolutionary force”7 from the text, which can not only be manifested in 

contextualization, but also in the crossings over each other, and the attention drawn to the text must 

also be sought out. Deleuze follows this with the notion of “Schizophrenic laughter”, or what could 

be revolutionary joy, “One cannot help but laugh when the codes are confounded”. 8 

Deleuze and Guattari are both well aware of the sheer trauma of what being a schizophrenic in 

society is, but their idea is that the schizophrenic's experience provides the basis for a more fluid 

account of psychic processes, than the normal experience of those who have been more effectively 

incorporated into the normative psychic life of contemporary the modern capitalist society and 

become codified. “A schizophrenic out for a walk, is a better model than a neurotic lying on the 

analyst's couch.'” 9 

Deleuze and Guattari believe Nietzsche’s concern lies beyond what will not be and is not seen, 

making no attempt at recodification after confronting ways societies become progressively 

decodified and unregulated and break down. Nietzsche confounds all decoding and expresses what 

cannot be codified.  

                                                
6 Pg 146, New Nietzsche, ibid 
7 Pg 147, New Nietzsche, ibid 
8 Pg 148, New Nietzsche, ibid 
9 Pg 2, Deleuze & Guattari – Anti-Oedipus (Continuum, 2004) 



Deleuze parallels this idea with a discussion of Kafka and his use of German, turning the language 

against itself, expressing his use within the codified limits of the German language, with Jewish-

Prague context. Similarly Nietzsche’s use of language enables the expression of the uncodifiable, 

i.e. the notion of style used as the political, which Deleuze says is “Rejecting laws, contractual 

relations, institutions. The impled necessity that is neither legal contractual or institutional is the 

same with Nietzsche. It is a period of drifting, of “derriorialization.”10 

 

“It is impossible to understand how they gotten through, all the way to the capital, which is so far 

from the border. However, they are here, and each morning their number seems to grow… To talk 

to them is impossible. They don’t know our language… Even their horses are carnivorous.” - 

Kafka11 

 

Nietzsche’s Genealogy of Morals is discusses humans in Asiatic production, as a base of rural 

primitive rural communities, these deposits construct their imperial machines “that codify all to 

excess”.12  These are the administrative bureaucracies, organising huge profit projects that live and 

feed off an overabundance of labor for them to gain more masses and power. This is the 

overcoding, to aggregate, within the Oedipus: which is the ‘micro-fascism’.  

It shifts the spatial and visual, a force is never a force, it expresses itself as it increases and 

decreases, which is the concept of the force. The figurative of the code is stabile through the work 

of forces, like religion. It could be also a way to work with the forces, and the time within terms of 

force - the time is in sequences and rhythms patterns. How a force will repeat (like Difference and 

Repetition by Deleuze) which is the notion of the rhythm. Where forces come into conflict with 

each other it also causes repetition, which could go forwards, backwards and many other directions, 

which causes more repetitions. This is the multiplicity, which are defined from the outside, Deleuze 

and Guattari say “by the abstract line, the line of flight or deterritorialization according to which 

they change in nature and connect with other multiplicities. The plane of consistency (grid) is the 

outside of all multiplicities. The line of flight marks: the reality of a finite number of dimensions 

that the multiplicity effectively fills; the impossibility of a supplementary dimension, unless the 

multiplicity is transformed by the line of flight; the possibility and necessity of flattening all of the 

                                                
10 Pg 149, New Nietzsche, ibid 
11 Pg 32, Franz Kafka, The Great Wall of China (Penguin Classics 07) 
12 Pg 47, New Nietzsche, ibid 



multiplicities on a single plane of consistency or exteriority, regardless of their number of 

dimensions.” 13 

It blurs the more it is stretched, and depending which way we go – we should understand 

cosmologically. Deleuze says space is a distance, sensation is encountering other forces, looking for 

the code, or an impact directly, inequality of perception, into the nervous system, and making a 

distinction between seeing and touching.  

 

“The state of experience is not subjective in origin, at least not inevitably so. Moreover, it is not 

individual. It is a continuous flux and the disruption of flux, and each pulsional intensity necessarily 

bears a relation to another intensity, a point of contact and transmission. This is what underlies all 

codes, what escapes all codes, and it is what the codes themselves seek to translate, convert, and 

mint anew.”14 

 

 

I want to relate code and nomadic thought to our state repression systems, and I shall begin this 

with an examination of what is meant by code.  

Code, is a cultural logic and a mechanic operation or a process that is unfolding gradually and 

becoming through   the hegemonic metaphor, an inspiring quasi-semiotic investigations within 

cultural and artistic practice. It becomes a narrative, a genre, a structural feature of contemporary 

society, of capitalism and law. The state as a machine runs a faulty form of code that can be 

rewritten and re-executed, though with a constitution in a microcode: law as code, essentially 

humanity is objects at the mercy of an inhuman and unjust code. Code can follow information into 

displaced subjectivity, perhaps new subjects of history that is merely a reflection of the biases, the 

norms and values of the coding can elite and merge. But otherwise, code is the walls and doors and 

bars of prisons and workhouses, condemned before the church of capital. 

The optimism in code lies in its connectivity, which is a ‘semiotic-chain, or a “rhizomatic “ a term 

used by Deleuze and Guattari to explain a non-hierarchical network of nodes, or an “image of 

thought”, from this map must allow for it to be interconnected from anything to anything else. We 

could then perhaps look at code as a form of poesies, code as material for poetry; rather than 

viewing code as ordering the world, and overcoding, but instead use the code as a craft, revealing 

                                                
13 Deleuze & Guattari – A Thousand Plateaus (Continuum 2004, translated by Brain 
Massumi) 
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that the world does not have to be turned into resources to be assembled and reassembled 

continuously.  

Code has however owed much to state controls, war and governments, projects of the cold war, 

religion, and a technological race. Deleuze and Guattari use code as a pure concept instantiated into 

the languages of machines, it being the art of forming, inventing and structuring based on language, 

but structures that constrain use as well as free use, in all directions. Code therefore enables but it 

also represses.  

Deleuze wrote (in the Societies of control) that we are living in a society of control, that code is part 

of 'the numerical language of control'.15 This acquirement of controlled information, of passwords, 

our user names, and online forms to either grant or deny access of information, under their 

controlled means of information and laws - code becomes the constant boundary around which no 

detour exists in how we participate fully in modern life, an unaware necessity in everyday life: it is 

the ubiquitous. Through formations of code, and mixed with the language of machines, our life 

history, tastes and interests, pictures, preferences and personal details become profiles, mailing lists, 

data and are ultimately markets of data banks. In societies of control it regulates by ensuring 

their knowing and unknowing participation in the marketplace through enforced compatibility with 

code, everything is in the code. Deleuze believes that everything is a machine, and that 

every machine is a machine of a machine – again the repetitions and multitudes. Every machine is 

connected to another by a flow, using and converting, and then connects with another machine to 

keep going on. Humans, for instance, are also an assemblage of several machines linked to other 

machines, as for instance with our social machines, its task to code the flows that circulate within it; 

our social codes.  

From apportion wealth in the state capital, to organise production, the recording of linked up flows 

that define its mode of being. We can say therefore that code is verging towards a programmatic. 

These contradictions are the Schizophrenia, a dialectic used in Deleuze and Guattari ideas as the 

production of psychoanalysis in schizophrenia to be practiced in our codes, as written about in Anti-

Oedipus and A Thousand Plateaus - not to be a revolutionary concept, but a way of surviving under 

capitalism, by producing desires within the structural limits of capitalism.  The schizophrenic code, 

which is schizophrenic coding as a radical politics of desire, could seek to  de-normalise and de-

individualise through a multiplicity of new, radical collective arrangements against power.  Through 

this power and systems, that of the banks, governmental, monitoring systems, it is code that is 

described as a “domain of dwellings” - yet is not limited to the dwelling place, such as Heidegger’s 
                                                
15 Gilles Deleuze, "Postscript on the Societies of Control", from OCTOBER 59, 
Winter 1992, MIT Press, Cambridge, MA, pp. 3-7. OCTOBER 



“building dwellings”. Such as workers at home working on a code but do not have shelter there, the 

codes enframe them. They are inhabited by them and yet do not dwell in them. A coder lays claim 

to the code, and the corporation, the bureaucracies, the institutions whom all say it is them who are 

friends of the code  - the code must be domesticated and ‘nationalised’, henceforth the state of 

repression.  

The State have control of the code themselves, with the implication that they are the friends of the 

code, ‘we direct it, we put it there, and give it to anyone how we so please’, monopolizing code. 

Through this code has to become autonomous and exceeds human control thus becomes the code as 

a war machine, and the need for nomadic thought. Autonomy needs for code as an outsider, the 

code as desiring-production, making connections to more new connections, formed into networks of 

singularities. As the State Capital deterritorializes code there is the potential though to 

reterritorialize, a transformative action and network sociality – this multitude-code can be 

deterritorializing - it is multiplicity and becoming. Code is now becoming a nomadology, the 

nomadic code changes, turns and exceeds what the criteria is of  “representational transparency”. In 

the desiring machines, which is a production of desires, into digital machines - digital becomes 

blurred, and all forces in the figure, a declaration of force  

As Deleuze writes in the Logic of Sensation: 

 

“Thus we cannot be content with saying that analogical language proceeds by resemblance, 

whereas the digital operates through code, convention, and combinations of conventional units. For 

one can do at least three things with a code. One can make an intrinsic combination which will 

yield a “message” or a “narrative”, that is, which will have an isomorphic relation to a referential 

set. Finally one can code the extrinsic elements in such a way that they would be reproduced in an 

autonomous manner by the intrinsic elements of code…. I seems, then, that a digital code covers 

certain forms of similitude of analogy: analogy by isomorphism, or analogy by produced 

resemblance... it was only because the relations to be reproduced had themselves already been 

coded, whereas now, in the absence of any code, the relations to be reproduced are instead 

produced directly by completely different relations, creating a resemblance through nonresembling 

means.”16  

 

From these points of view the specific concepts introduced by Deleuze and Guattari serve as some 

examples of nomadic thought, with the main principles of codification; laws, contracts, and 
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institutions, books of law, all these various codes that overlap. The codification of madness - 

through hospital, the asylum, legal forms and documents, always legally incapable, the information 

taken from us, the information we give, the boundaries of these. Many recent solutions with 

political implications and revolutionary ambitions are also institutional, within the same coding 

system. This gives us again the means of codification, if its legal, its the contractual relation; of not 

the contractual then the institutional, and this is bureaucratic organization and the states thrive from.   

The nomad is a perpetual displacement in the intensities designated by proper names, intensities 

that interpenetrate one another at the same time that they are lived and experienced, between the 

State, seen in terms of centralization of power, the "nomadic war-machine," which is moving, 

autonomous and creative and liberating. It is perhaps not necessarily about real war or nomads but 

Deleuze and Guattari aim being what is the myth of the inevitable of hierarchy and authority.  

Beyond metaphysical life-insurance politics it enjoys gratuitous acts of kindness in the mode of a 

becoming, the anti-fascist. As Foucault wrote in his preface for Deleuze and Guattari Anti-Oedipus, 

it is "an introduction to non-fascist living".17 It is a question of this code and nomadic thought 

through the becoming of desire.  

 

So where, I ask, can a revolution come from? Could it be through the nature of the self, and the 

nature of the State? With the new mode of thinking about human consciousness which Deleuze and 

Guattari describe in Anti-Oedipus to have learned from the schizophrenics? 

Deleuze & Guattari say that art and science do have a revolutionary potential. Code, like art and 

science, causes increasingly decoded and deterritorialised flows to circulate in the socius. They 

question the State and political power, seeing the State as an abstraction that transcends its different 

concrete manifestations, yet at the same time operates through them, i.e. the State as an abstraction 

that transcends its different concrete manifestations, yet at the same time operates through them. 

But this could be too far into mystifications of nomadology. We could look at war as a culture of 

capitalism, which has too played somewhat the nomadic role.... a soldier as the nomad, and not so 

much out of choice, but because that is what was demanded of them – I am reminded of various 

posters of soldiers exploring, the desire of what could be the outer-limits. Through a war nomadic 

movement, a production of the plateau disarticulated from all others that capitalist industry made 

possible, boundless limits at every point accessible, penetrable and nonrestricted. Though war 

clearly is the same movement as capitalism, the capital keeps growing, war becomes increasingly 

which humans no longer even represents variables capital of subjection, but are just a pure element 
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of the “machinic enslavement”. Deleuze, however, did not see war as the continuation of the State. 

War, he proposed, can be seen as a process separate from the ordering, striating efforts of the State. 

“Capitalism...decodes and deterritorializes with all its might”18  (Deleuze and Guattari in Anti-

Oedipus) 

In a non-disciplinary force, the nomadic war machine is an anarchic presence on the State’s field of 

order. The nomadic soldiers and “warriors” who ground they’re being in an itinerant territoriality. 

This war machine, like the process that yields from a consistent State of power, is described as the 

abstract machine, which exists in the virtual realm. Deleuze and Guattari describe this in ‘A 

Thousand Plateaus’, as a self-organising structure, without any centralised control: 

“The problem of the war machine, or the firing squad: is a general necessary  

for no individuals to manage to fire in unison? The solution without a General 

is to be found in an acentered multiplicity possessing a finite number of states 

with signals to indicate corresponding speeds, from a war rhizome or guerilla 

point of view, without any tracing, without any copying of a central order.”19 

 

Deleuze and Guattari thus find value in the warrior and soldier because of the warrior’s alterity to 

the disciplined subject: 

 “It is true that war kills, and hideously mutilates. But it is especially true after the State has 

appropriated the war machine. Above all, the State apparatus makes the mutilation, and even death, 

come first. It needs [its subjects] preaccomplished, for people to be born that way, crippled and 

zombie-like. The myth of the zombie, of the living dead, is a work myth and not a war myth....The 

State apparatus needs, at its summit as at its base, predisabled people, preexisting amputees, the 

still-born, the congenitally infirm”20  

Deleuze & Guattari note in A Thousand Plateaus that either the State has its disposal violence that 

is not channeled through war - either uses police officers and jailers in place of warriors, “has no 

arms and no need of them, operates by immediate, magical capture, “seizes” and “binds”, 

preventing all combat”21 or alternatively the State acquires an army, but in a way that “presupposes 
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21 Pg 426, A Thousand Plateaus, ibid 



a juridical integration of war and the orginisation of military function.”22 The war machine itself 

seems to be irreducible to the State apparatus, “to be outside its sovereignty and prior to its law: it 

comes from elsewhere.”23  The state can only see nomadic enactment as vague and imperfect: “if 

the State always finds it necessary to repress the nomad and minor sciences, if it opposes vague 

essences...it does so not because the content of these sciences is inexact or imperfect...but because 

they imply a division of labor opposed to the norms of the State”24  

In addition to these traditional forms of hostility and violence and repression, the war machine can 

still appear also in a variety of forms, “an ‘ideological,’ scientific, or artistic movement can be a 

potential war machine”25.  As Derrida wrote “One never escapes the economy of war”. The war 

machine is the decentralised, self-organising opposite of the overcoded State, thus devoid of any 

overarching ideals. Any collective action emerges as communications runs from a neighbour to 

another, whilst the war machine is separate from the stratification process that keeps a State 

structure in place. The State always attempted to control the war machine for their own means, 

appropriating it.“ The State has no war machine of its own; it can only appropriate one in the form 

of a military institution, one that will continually cause problems”.26 Since the advent of the 

modern State there has always been a tension between it and the war machine, though the State has 

generally had the power through its dominance of control of the codes. “But the State is not defined 

by the existence of chiefs; it is defined by the perpetuation or conservation of organs of power”27 

Deleuze & Guattari use chess as an example of war machine and codes; “Chess is indeed a war, but 

an institutionalized, regulated, coded war, with a front, a rear, battles”.28 However they make clear 

that there have been instances when the State has tried to appropriate the war machine, and in so 

doing has become overcome and defeated by it. Thus, there have been instances when the coin has 

flipped somewhat, when the war machine "has constructed itself a State apparatus capable only of 

destruction"29. In these such instances, the State morphs into a fascist structure, as we have seen and 

lived. They use Georges Dumézi as example: “In short, whenever the irruption of war power is 

confused with the line of State domnation, everything gets muddled; the war machine can then be 

                                                
22 Pg 388 ibid 
23 Pg 388 ibid 
24 Pg 368 ibid.  
25 Pg 422 ibid 
26 Pg 391, Treatise on Nomadology, Thousand Plateaus, ibid 
27 Pg 391 ibid 
28 Pg 398, ibid 
29 Pg 230, ibid 



understood only through the categories of the negative, since nothing is left that remains outside the 

State.”30  

It is the view that you have been given something by the state; you can be made sick and poor by 

the state, remedied by the state – but not the same one, always taking control of our own wars. 

Through a despotic state which involves a gradual breaking mass and the overcoding of the 

primitive territorial machine, and is replaced by a new order within the growth of capitalism. The 

new order is the flows of desire which are liberated from ‘territorialization’, and subordinated to a 

new `social axiomatic' characterized by money, `a general equivalent which] is represented in an 

abstract quantity that is indifferent to the qualified nature of the flows.31From this an individual 

becomes private, detached from direct participation in the political order and subjected through the 

commericialised images a new artificial `reterritorializations' based on codifications. Systems are 

fed by the desire production, and the system cannot be treated independently from the desire. ”What 

this means is unleashing a whole host of expressions and experimentations – those of children, of 

schizophrenics, of homosexuals, of prisoners, of misfits of every kind – that all work to penetrate 

and eat into the semiology of the dominant order”.32  

In Anti-Oedipus, Deleuze and Guattari discuss what is a primitive territorial machine, which is 

characteristic of the small-scale preliterate societies known in anthropology. If in such a society all 

the flows and lines of desire are all coded and territorialized, on the basis of the two principles of 

alliance and filiation. Therefore the primitive territorial machine maintains both the exercise of 

power and the potential of commerce to liberate and deterritorializes flows under its own strict 

control mechanisms. 

So does code, the nomad, aid us in our war machines? What is the context of this from their 

postmodern writing? Is it activism or only in the context of the book? How does it relate today? 

Nomadic ethics is perhaps not just about a master theory, but perhaps it is a multiple of political 

modes of political activism, the war machine, working against the control codes. Free software 

could be a modern example of this, or if the software coder wrote the philosophy, or for the people 

surrounding the culture. Free software is a machine but a machine that has no beginning and no end. 

as it drifts always between things, and knows only movements and not subjects. It is where things 

pick up speed, a transversal movement, but it will undermine its banks and accelerates. But capital 
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still attempts to recode it, reterritorializing its flows within the clams of capital. Through computers 

we see differences between the matter and a text, textual machines exist, and the machines become 

as important as the author. Now there is less difference between a machine and a human, we are 

more and more technologically part of the machine. The concept of the code through Deleuze and 

Guattari loses its ideals the concept upheld, as the code has enframed the concept independently.  

The aesthetics and the poetics of cyberspace and of hyperreality are perhaps still being determined. 

Code could perhaps have precludes artistic production, artists have responded to code as both form 

and content, as Deleuze describes in his Francis Bacon book ‘The logic of sensation’, whose work 

he uses to describe the simulation in artistry code and nomadology.  

It is of course dubious to claim nomadology as a viable alternative to structures of dominance and 

hegemony, like an old hippy dream; when individuals, masses and constituencies are enduring the 

hardships of political exile, cultural displacement, inner-city homelessness, and so on – and that 

nomad thought has its risks in reality.  Deleuze and Guattari, through the legacy of Nietzsche’s 

nomad thought does make it clear that sitting waiting for a revolution to happen is not going to help 

and there needs to be full on life activism, it being our everyday struggles through our own 

relationship to society which causes the conflicts, and thus allowing scope for lines of flight to 

begin of collective creations.  
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